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Abstract

‘Contas’ was received as the name of a tool in “K&lRtribution area”— Coastal area and
Remote island area of Northwest Kyushu region.dditeon, ‘Contas’ was handed down over centuries
by Hidden-Christians up until about 1870.

‘Rosario’ has been received as a new word by Ciathmlievers since about 1870. Catholic
propagators of the age had a consciousness thaafRbwas the best name for the Rosary (a string o
prayer beads, or a series of prayers), but Catbelievers of the same age mainly used ‘Contaséaus
of ‘Rosario’ as the name of a rosary.

Nowadays, ‘Rosario’ has come to be used in lietCohtas’ in Coastal area and Remote island
area of Northwest Kyushu region where ‘Contas’ baén used from the T&entury onward, and the
distribution area of ‘Rosario’ is now being expatddong with the propagation of Catholic Churches i
the Central part of Kyushu region, whereas in thetBeast Kyushu region where the faith in the datho

Church has not been well established, ‘Rosarigéisto be fully received.
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1. Introduction

1.1. Purpose

The aim of this paper is to elucidate the histdryhe reception of ‘Contas’ and

‘Rosario’. ‘Contas’ and ‘Rosario’ refer to the tothlat Catholic Believers use when

! This work was supported by KAKENHI (Grant-in-Aidrf Young Scientists (Start-up) 2008-2010,
project no. 20820061, “A Geolinguistic Study on thistory of Reception of the Vocabulary Introduced
by the Portuguese and Spaniards in the Kyushui@isti Japan”). | am great indebted to my inforngant
who kindly co-operated to my fieldwork.
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they say their prayers. These two words, and tbedbols, were introduced into the
Kyushu district of Japan after the™6entury by Portuguese and Spanish propagators

from the Roman Catholic Church.
1.2. Method

The data used in this paper were collected by thieoa from fieldwork carried
out in the Kyushu district of Japan between Aug2®3 and November 2005. Four
requirements were established in choosing thenmdots; they had to be:

(1) over sixty years old,

(2) female,

(3) born in the region without having lived anywhezlse for more than three
years,

(4) speakers of the local dialect.

| have made up a linguistic atlas out of the datevided through fieldwork in 300
spots of the Kyushu district. Further, from thetrdstion of the dialects ‘Contas’ and
‘Rosario’ shown in the linguistic atlas, | will Img in some speculations on the history
of the reception of these words. Please note whygvelan interpretation to a linguistic
atlas, I'm referring to the following four piecetlmasic information.

(5) Distribution of Catholic Churchés

(6) Distribution of “Hidden-Christiarts*

2 Refers to the distribution of the Catholic Chuieti948. | created Figure 2 from Wake (1948)'s data

® Between 1587 and 1873, Christianity was regardedraevil religion, so that cruel suppression and
persecution were ordered. The government prohib@édstianity because it considered “Christian
propagators harbored ambition of the colonialisnd attempted to invade Japan.” In addition, the
government forced people year after year to stampcbpper tablets on which Jesus and Mary were
depicted, to demonstrate that one was not a Clmisti a person was found out to be a Christianghe
she was severely punished by burning at the stake, and so on.

As the consequence of such policies of the govemtntbe Christianity in Japan suffered a
devastating blow, resulting in the virtual exteration of Christianity up until 1873 when the missoy
and belief of Christianity were permitted. Howewethe Kyushu district, there were people who sicre
endured the beliefs in the absence of missionafieey are known agAKURE-KIRISITAN or Hidden-
Christian.

*| created Figure 2 from the data of Anezaki (192%gpkawa (1927-28), Tagita (1954), Furuno (1959),
Kataoka (1967), Junshinjoshitankidaigaku Nagasdakitiunkashikenkyujo (ed.) (1986) and Miyazaki
(1996, 2002).
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(7) The books about Christianity published from @h®580 to about 1646-
such asDoctrina Chrjtan which was written and published in the Kyushu rdistin
1592 by the propagators from the Society of Jesus

(8) The books about Christianity published from @b®860 to about 1886-
such afRozariyo Kirokuwhich was written and published in the Kyushurdisin 1869

by the propagators from the Missions EtrangereRates.

1.3. On the Relationship between earlier literataral this paper

It is well known that Latin, Portuguese, and Splamexeived in the 16th century
are still in use as dialects in Nagasaki and Kumanfrefectures. Among those
dialects, there are words whose tones and meammngse Latin, Portuguese, and
Spanish survived “as-is” up until the presentsuch as “Sancta Maria”. On the other
hand, there are words both tones and meanings diereged— such as “Pater” and
“Padre”. These two words are the term meaning poeather. ‘Padre’ was written in

Japanese Kanji agf Ki#'. It is pronounced [baten]. [bateren] is used as a term

having several meanings such as father, sistehoGatbeliever, foreigner, eccentric,
tomboy, and stylish person. There is no prior ditere that investigated into the history
of the reception of these words based on the fietdwonducted over the entire area of
Kyushu district.

By the way, please note | am referring to the imfation on such religious facts
as the informants believe in concerning the histwirghe Catholic Church in Japan,
when | make any interpretation of a linguistic atla this paper. There was virtually no
prior literature throughout the Japanese geolingsishat ever tried to interpret a

linguistic atlas using such approaching methodalogy

1.4. Questionnaire

“What is this called?”
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Photo 1

2. Body
2.1. General view of the distribution of the didlec
2.1.1. “"K&R / R fp"distribution

We can classify the distributed words into two greuThey are the group of
‘Contas’ and the group of ‘Rosaridl named the area where both word groups are
distributed “K&R distribution area”, and the areeheve only ‘Rosario’ group is
distributed “R distribution area”. And, | also namnéhe area where informants
commented that they have never seen such an gRicte¢o 1) and therefore they didn’t
know the name of the articlep“distribution area”. Each group falls precisely the

following well-defined distribution areas.

“K&R distribution area”= Coastal area and Remote island area of Northwestki region
“R distribution area™= “ K&R distribution area”+ Central part of Kyushu region
“o distribution area™= Southeast Kyushu region

= Whole of Kyushu region— “R distribution area”

® [kwrrwisw] is distributed over Nagasaki region four pladest I'd leave it out of consideration in this
paper.
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Figure 1. Rosary
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Fig.2 Cathalie chureh und Hidden-Ch-istian
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Figure 2. Catholic Church and Hidden-Christian
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Figure 3. Diocese the Catholic Church in Kyushu
Area Population | Lay % of Lay | Clerics, Total % of All
(k) Catholics | Catholics | Religious, | Catholics | Catholics
Diocese Seminarians
Fukuoka 14,361 | 7,750,946 30,768 | 0.397% | 495 31,263 0.403%
Nagasaki 4,096 1,482,146 63,581 | 4.290% 1,073 64,654 4.362%
Oita 11,445 | 2,385,575 5,929 0.249% | 335 6,264 0.263%
Kagoshima | 9,044 1,751,510 9,353 0.534% 220 9,573 0.547%
Table 1. Statistics of the Catholic Church in Jagkam. 1. 2007 — Dec. 31.2007).
® Quoted from Katorikku Chuokyogikai (ed.) (2008).
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2.1.2. The correlation between “K&R distributioreal and distribution of “Hidden-
Christians” and the correlation between “R distti area”, ¢ distribution area” and

distribution of Catholic Churches

Figure 2 indicates the distribution of the Cathdlilburches as of 1948 and the
distribution of “Hidden-Christians”. | can identifyaree important points by comparison
of Figure 1 with Figure 2, as follows.

(9) “K&R distribution area” falling precisely on ¢hdistribution of “Hidden-
Christians”.

(10) “R distribution area” falling precisely on tlaeea where a lot many Catholic
Churches were built as of 1948.

(11) “e distribution area” falling precisely on the arehere no Catholic Church
was built as of 1948.

2.1.3. Interpretation of “K&R / R¢” distribution — Three hypotheses

Because Christianity was prohibited for about 3@@rg by the government of
Japan, “Hidden-Christians” came into being in tbaintry — see footnote 3. And,
there are people still maintaining the faith in é®d-Christianity even today in
Nagasaki region. They continue to succeed the fhigt they inherited from their
ancestors without coming back to the Catholic Chuafter 1873 when the Christian
faith was admitted by the government. Nevertheldbgjr own ancestors were
converted to the Catholic faith imported from thesWnearly 450 years ago.

Many propagators came to visit Japan from foreigumtries to work on Catholic
propagations after 1873. Meanwhile the Constitutibthe Empire of Japan established
in 1889 guaranteed the freedom of religion. A latny Catholic Churches came to be
built in the various places in the Kyushu regioteaf 889.

From the above-mentioned history of Hidden-Chnstiand Catholic Churches,

and from 2.1.2 (9) ~ (11), | can propose the follaythree hypotheses:
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Hypothesis 1: The words of the ‘Contas’ group & ¢ldest. Those words have
been used in “K&R distribution area” after 1549.

Hypothesis 2: The words of the ‘Rosario’ group cambe used only after around
1873 in “R distribution area”. The area where therdg of ‘Rosario’ group are
distributed has become spreading out in paralléi tie re-propagation of the Catholic
Church.

Hypothesis 3: Reception of Rosario would not adeait the area where no

Catholic Church was erected thee.g. Southeast Kyushu region.

2.2. ‘Contas’ and ‘Rosario’ on past books

The aim of this section is the verification of tgotheses 2.1.3. So | quote some

sentences from past books in which ‘Contas’ or &i@s was used. The International
Phonetic Alphabets (IPA) inserted in the followsentences was added by me.

2.2.1. ‘Contas’ and ‘Rosario’ on the books abouti€ltanity published from about
1580 to about 1640

‘Contas’
BT 2o ERE, t+HEAZ—BICR @B, R ra2Ilom IC/RAITBEE., kT
KA, &

BELLAT, DUJ7 RLE 72 S8, s fr. /B8y ok, —T N\ OFEICADL, av
Z Y [kontatsu]

EWO BRI ReICTIha®ED, WU+ hd v, GISPHEIIE+ & V) S
RO,

(1638?) [/ 17 7 7.] Nanbanji Kohaiki

"In 1549, Francisco de Xavier disembarked at KaigoshXavier was a Jesuit priest. This was the
opening of the Christian missionary work in Japafter this, Christianity was enthusiastically actep

all over Japan. Some of the feudal loads in thevipees of Kyushu district came to believe in
Christianity. The Society of Jesus actively progadaChristianity, and the majority of the missiaaar
were Portuguese. Therefore, a large vocabularyatihland Portuguese words entered Japanese. Such
examples are the worgsdre (father),Christdo(Christian),gentio(pagan), etc.

8 Quoted from Washio (ed.) (1930).
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CCHIBIEARREA R =5, SR B4 IR [kontasu] TR \SEE 44 5 F &4

(1647) [2174 55 # 7./ Taiji Jashuron

tnWAOEY L IE, EHEREEZ—BICE A2=IRE, UITF. EFOTELHA
WHITHN, b D TORC I PTRE 7 S B, SRR AT X\ B ORR,
—PIN\GFOFHITN T, —7ch, ZATED [gondafw] & W52 UEAD LT e
IZCTED LI+ a2 £ L2200+ ko LT, tkbnwAsE & ~F5, (17~-18C) /)
%47/ Nanbanji Monogatarf

‘Rosario’

IZ & > THEREY > % = U ¥ [santamdia] ~xF LZEY . HILEO 2 YA & [rozaio],
FIA T ZED 2 Y [korowa] DA Z = [orafo] #H L ESHE
BE LB~ 7 [birmdzemmaia] © 2 ¥ A & [rozaio] & THELFEDA T &
= [orafo] D
(1600) /&5 04 & v L =4 [dotfidina kirjifitan] / Dochirina Kirishitan

YA 1 [Cozailo] IO AT U = [misuterijo] DA F &Y [medsitasa] (FI5) Fi

SRR, WEEZEAE L~ Y [birmdzemmaija] O ¥4 & [rozaro) DI AT U =

Z [miiswtedijosw] % A F 2 Y+ [medgitasa)] 55 7= DFF| & R, WONTTR HME T
U b [kififito] DY 2 3 2 [paffon] & A F XY [medgsitasa)] + 5728, DD [F]
C &Y =3 [paffon] DA F XY A [medgitasasu] % 1% 72 5 a8 0 & Ridk

(1607) [.x £°Y > 7 /L [fwpliditfuacw] 77/ Supiritsuaru Shugyo

In the quoted documents mentioned above, ‘Consagsed only aa name for a
tool to use when a Catholic believer gives his/her grgyand ‘Rosario’ is used only as
a name for prayersNext, I'll write down the document names whichhave
investigated in relation to ‘Contas’ and ‘Rosari®’'mark shows that ‘Contas’ was used
asa name for a tooaccording to the documents, asdmark shows that ‘Rosario’ was

used as name for prayeraccording to the documents.

° Quoted from Washio (ed.) (1930).
1% Quoted from Washio (ed.) (1930).
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(1581?) [H A v 7+ X/ Nihonno Katekizumd15817?) /-7 /L~ i/ Ff
Iruman Kokoroe no Kota1591) /# .~ ; X & Z/E3] Santosuno Gosagy@1592) /
FF Y 4+ F Y > 2 >~ [ Dochiriina Kirishitan, (1592) [ & 7 7 X D& ffj [
Hiidesuno Doshi(1592) [ X EikF-5+#)7#/] Amakusaban Heike Monogata(l593)
[ R Bk e (R 4)7%] Amakusaban IsopoMonogata(l593) /725 5 776 DFfEEIT %

2. Bauchizumono Sazukey(l593) /[ & & # < & L»7%J Byoshawo Tasukuru
Kokoroe (1595) [#Z#7 H X177 2~/ Raponichi Taiyaku Jishq1599) [&>L 7
£'5J Giyadopekadoru(1600) [A %5 L & Off7#] Orashono Hon-yaku(1600)
FA 50520 =4 ] Dochirina Kirishitan (1603) fe A A %772 Nippo
Jishq (1604-08) [ /7 £ A X # ] Nihon Daibunten (1605) /24 £ 27 ] Myotei
Mondq (1605) /72 = X > % #8222 (/##] Sakaramenta Teiyo Furok({605) /74 /%
Z kBN 2] Buppono Shidai RyakunukigaKil606) [ZE4l4%] Haiyasq (1607)
FA X E Y>> 777 Supiritsuaru Shugyo(1607) [#1-N> 3 > o #& )
Gopashonno Kanneii1610) /= A Tér>77rAH] Kontemutsusu Munj{1620) /
w7257 Hadaiusy (16287?) [e Z /X AL 7% 2] Kirishitan Kokoroegaki
(1638?) [e A7l 4t/ZE 7] Nanbanji Kohaiki (1639) [e /i HF ZF/& /1975
_f-J Kanazoshi Kirishitan Monogatari Jyo(1642?) [# 2 #/ 3% #J Hakirishitan,
(1647) [e #7645 # 7] Taiji Jashuron (17~18c) [e 3 & <49 7%/ Nanbaniji
Monogatari (?) [A.1 7] Maruchiruno Michj (?) A 50 EAD V<]
Konchirisanno Ryaku?) [/ A##444.2 %] Tenchi Hajimarino Koto

e.g. (1603) /A ###Z/ Nippo JishqJapanese-Portuguese dictionary)
luzu &¥R). Contas dos gentios

Ichiren (—3&). Modo de contar fairos, ou ramais de contas

In all documents | have investigated, ‘Contas’ wed used as the name for
prayers but as a name for a tool, likewise, ‘Rasavas not used as the name for a tool

but as the name for prayers. That is to say, tpankse in the fBcentury received

' Quoted from Benseisha (ed.) (1973).
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‘Contas’ as the name for a tool and received ‘Rosas the name for prayers from the
Catholic propagators who came to Japan all thefveeny the Western world.

But we should pay attention that both ‘Contas’ ambsario’ were used
equivocally as the terms for tools and prayers inz % ¥ 7 ?#¥J Rosariono kyo
written by Juan de Rueda who was a padr®malo fratrum Praedicatorunon 1623 in
Manila. This document was written in Japanese im&ovletters as follow¥:

Juan de Rueda (1623) [ = %V 7-?D#E] Rosariono Kyo

Vonajigu cono_Myteriosno Oraciaio Cuentaso Oracidomo yu nari. Cuentasug

monono cazuuo toru tgubuno coto natgdno_Myteriosho Oraciaio ndfu tameno fiac

gojippenno cazutori nareba, Cuembagi nari.

Xicareba cano nhonin_S.Doming® mairi, gomidbno arfamauo cotocomacani catd
Confdsiornuo mvfaregereba : goteineini gogedqge arite, nacanimagénnichiuo goxinal

ndare, jigd igo_Rériono Oracieo tgutomubexito, voxéadame tad nari. Mata votton

togauo yamglubeqi tameni, vazato Rariouo ichiren tgumani vataxi tamai, vottg
tameni_Oracioo noxi, jigoyono aida vottono neyano macurano Xitani cacagutbexitd

voxetcugerareqgereba...

We can reason perhaps that the then Portuguesthe8banish propagators used
‘Contas’ and ‘Rosario’ equivocally as the name apacific tool as well as prayers, but
thereafter the Japanese may have received andriisicéContas’ as a name for a tool,

and ‘Rosario’ as a name for prayers.

2.2.2. ‘Contas’ and ‘Rosario’ on the books about Chrigtiarpublished by
Bernard Thadée Petitiean who was Padre of the dfissEtrangéres de Paris at
Nagasaki from about 1860 to about 1880.

12 Quoted from Takaha (1954-1955).
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‘Contas’ & ‘Rosario’ on

Bernard Thadée Petitiean (1869)/ , BH 4%/ Rozariyo Kiroku™

A < A4 T v K[miiswterdijo] 03 & L Llorafo] %1%, Z Adz 3 [kontasu] D 5 L L[ora
Jolttmth, Z Afzd[kontasu] & WSIIMOEAE TKLD Z L, +HOZFEDE S L Kor
afo) & W 4 HHiEofieiuE, Z Afzdkontasu] & =,

(%)

B sklc KA A8, AEY K[rozalijo] 2T A S BITEEN - 5 F
WK &, axiEr I E R LEITH 00, RUTBENEOAL, 550
& [rozalijo] BN LT I T, ik af~Ah, A& X[rozaljo] Zz#H S8, B
5 LK [orafo] 2 Ehd S/ D570 0, K512 Az 3 [kontasu] % #CIE 2 L, 1 & %2 Ko
HEAL, B DI T, A ST 554, WROEAFRE LT, BRILICAEA
&Y X[rozalijo] ZHfE =, B5 L Llorafo]Z H, fO%EEHAIZE S L Klorafo] & £
FAUR, FEDEZ DIRITHEITIRB L 722 b D7 0,

Both ‘Contas’ and ‘Rosario’ were used as the nama twol as well as prayers
according to this document.

Summary of 2.2.

From 2.2.2, 2.2.3 and Figure 1, we can infer thatdontemporary Japanese used
‘Contas’ as the name a tool during™@nd 17 century and the nomenclature
succeeded until #dcentury by and among Hidden-Christians, and b6ibntas’ and
‘Rosario’ have begun to be used as the name oblagfrtam 19" century onward in the
Kyushu region. In short:

The way of naming Rosary (a string of prayer beadsapan:

From 1543 to about 1870 = ‘Contas’

After about 1870 = ‘Contas’ and ‘Rosario’

13 Quoted from Meijibunka Kenkyukai (ed.) (1928).
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2.3. Why a Christian who lives in K&R distributiamea has begun to use ‘Rosario’
instead of ‘Contas’ as the name of Rosary?

In K&R distribution area, there are 29 informantsonanswered ‘Contas’ as the
name of Rosary, and 24 out of 29 answered thatukeyboth ‘Contas’ and ‘Rosario’ as
the name of Rosary, and 22 out of 24 mentioned ‘thantas’ is the old word and
‘Rosario’ is the new word. There is no informanakiwho said that ‘Contas’ is the new
word and ‘Rosario’ is the old word. In this parggral will consider the reason, “why a
Christian living in K&R distribution area has begimnuse ‘Rosario’ instead of ‘Contas’
as the name of Rosary?”.

Bernard Thadée Petitiean (1869)/ , BH74%] Rozariyo Kiroku

. SRR Hmadia] 2 A S[rozalk B LEY . N+HHOLZFOH EHEOR S L
X [orafo] % A & Y K[rozalijo] & WSRO Z &

FTHBLE WSIE, B 6FLEEHR LY ZET 5104, #8553 EEFfi[madia] & I 1EIC
r~% S[rozalk 5 LED NHUC, HEMLEHRSED L Lorafo]x A &Y X[rozalijo] &
5 e, BICHY D420 L (A& rozalk midPEE, BBIIED Z &, A&V X
[rozalio] & IFBBUAERE L WS L2 0) 3RIT <L, RITREZEE HO, EHRFED
L[madia] DL E L 72 D RE 2L BRI T RE Y, SHUE P OIS TE LD
fifiv LRk, BFUOGERE L CADOLERTeD L, FICHHBEBLE WASIEIX. BARICE
HILREFEHE LT, HOBITEY B2, REOK EIZH FHRIC bk~ DI
TEMERRRL 7= D LR D T, MICERIC L ORI T 28046 V 1%, =5 B 5F dfi[madia)ic C
ET 720,

()
WA & WHF LY S A7 - F 0 S°[Santa maia] fliZZRIZ A D S BT 0UE, B b L&
[orafo] % Fi BB NICHEDIEDIE L 0 B S8, RIET., 5 S[garasaltiitinok b L L
[orafo] & 2 AR O 35 L X R % 1 0 HCHE RS RE « 2pdu, EH AL - &
Y °[Santa mdia] % A K[roza] & 5 L, NHEHHENICED Y #7587 1308 lezusw] (2
TIETH, SPUTIHEIC AR EXF#DB 5 L Lorafo] % EXBRIE & rozalijo] & 59 % =
EIREPREME Y,
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This document conveys the meaning shown below:

(12) Virgin Mary is the object of absolute faitmdashe is the best existence of
mankind and rose is the superior creature in @aWdrs.

(13) The tool and prayers was named ‘Rosario’ inneztion with Virgin Mary
and Rose which are both the best creatures of God.

(14) So, there are some names for Rosarfor example, Pusaruteriyo, ‘Contas’,

Korona and so on; but ‘Rosario’ is the best name.

In addition, we can make sure that ‘Rosario’ hagpecial meaning in Catholic
Churches on [Z2#; H 7% Seikyo nikka

Bernard Thadée Petitjeart* (1871) [Z¢#¢H 7/ Seikyo Nikka™

LB EE b L Hy M AAOX Y LA Kidifitn]. = Aded [kontasu] &
WOSKD Uik, HlEA XY X[rozalijo] D Fh

The above means that it is ‘Rosario,” which is edll'Contas’ by Japanese

Christians.

Bernard Thadée Petitjean (1874) 2 #H3#/ Seikyo Nikka revised edition'®

ﬂtw, B | f)‘kw, +:ﬁ‘, Ty ERADED LA [kidifitan] (Z A7z3[kontasu] ) & BIFZ
LIZZ DA EY K[rozaljol > Z & 720

The above means that it is ‘Rosario’ which Japart@sestians remembered as
‘Contas’.

By the way, two informants both being a Catholiteyeer commented as follows:
(15) [kontasu] is an old dialect and¢za'ijo] is the new expression. | useja’ijo]

now.

* He was a bishop of Nagasaki region of Kyushu idistr
!> Quoted from Meijibunka Kenkyukai (1928).
' Quoted from Ueda Bin Zenshu Kankokai (ed.) (1985).
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(Kami-Kurosaki-machi, Nagasaki-shi, Nagasaki-pfiuly 24", 2004)

(16) | know they called itdontatsu] in old days. fozalijo] is right expression.

(Honmachi, Takashima-machi, Nagasaki-shi, Nagagsasi-/ July 28, 2004)

From these comments, we can conclude that the pbré€Rosario’ being the
best name has come to be accepted by the Catledikwérs in the Kyushu region.

In short, the reason why Christians in K&R disttibn area have begun to use
‘Rosario’ instead of ‘Contas’ as the name of Rosarmat ‘Rosario’ was considered an
innovative word which had special meaning in theéhGkc Church and therefore

‘Contas’ was considered an obsolete dialect.
2.4. Why ‘Contas’ has been used up until today?

2.4.1. ‘Contas’ was changed from closed syllabracttire to open syllabic structure

like [kontasu] or [kontatsu] in Japan

As mentioned in 2.3, there are 29 informants whenamed ‘Contas’ as the name
of Rosary. ‘Rosario’ is known to have special magnn the Catholic Church, then,
why ‘Contas’ has come to be used until today? iké to explain about this matter by

the conception of Japanization of ‘Contas’. ‘Contasthe word of closed syllabic
structure, but informants pronounced it [kontgts[kontasu] or [kontaku]. These are

all the words of open syllabic structure. | wantctl this phenomena Japanization.

Please see comment about ‘Contas’ by informantasio@low:

(17) Elderly people call it [kontatg. [kontatsu] is an old Japanesedialect.
Recently it is calledrpzalijo] in Latin.
(Nishi-shitsu-machi, Nagasaki-shi, Nagasaki-prétly 24" 2004)

We should pay attention that this informant considethat fozalijo] is a word of
Latin and [kontat- a1] is a word ofJapaneseThe one reason why ‘Contas’ is used

even now in a large area is that ‘Contas’ has ctuniee considered that it is a Japanese

98

©Universitat de Barcelona



Dialectologia 4 (2010), 83-106.

word, rather than a foreign word, because ‘Conkes changed to a word of open

syllabic structure.
2.4.2. Severance of the meaning of Rosary

One informant who is a Catholic believer explaiabdut Rosary as follows:

(18) [kontatsu] is the name a tool that | use when | say my praydRosary, and

[rozalijo] is the name of the prayer.

(Himosashi-cho, Hirado-shi, Nagasaki-pref. / Ma§;‘,12|004)

We can guess that a contact of words occurred leetw@ontas’ and ‘Rosario’
once in this area. As a result of this contact, mmepof Rosary was divided into the
name a tool and of prayers. We may be allowedtgypret in such a way on the ground
that the division of the meanings typified by ‘Casithas survived until today.

2.4.3. ‘Contas’ is an important device and a wadra harrates the history of hardships

of Christianity over 200 years

One informant who is a Catholic believer explaiabdut ‘Contas’ as follows:

(19) [kontatsu] is a tool and a word handed down from our anesstalthough
priest s recommended to callibfalijo], | should like to esteem the word inherited from
our ancestors. | will continue to useitatsu].

(Sakitsu, Kawaura-machi, Amakusa-shi, Kumamoto-gréfctober 30, 2005)

This informant declared me “I will continue to ussntas™ will avoid using the
standard termepzadijo] knowingly out of strong determination of her own.dddition,
she declared to refuse to abide by the Catholibdfat guidance: “Rosary would be
more normative expression,” etc., in spite thatlstrself is an enthusiastic Catholic.

In Amakusa area where she lives, Catholic belisf éradured in secrecy in total
absence of missionary from 1644 when the missiesasiere subjected to deportation
through 1873 when Christian missionary work andebelere permitted. In other

words, it is the area where Hidden-Christians weesent. Furthermore, it is said that
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the belief of Hidden-Christian underwent a modifica and turned into a folk belief
due to the absence of missionary for over 200 ydiarthe mean time, the rosary itself
became the object of belief in the process of hapdiown, from generation to

generation, the rosary given by a missionary inlii century; and it is known that in
some places the rosary was called [okdntaama] and worshipped as a god or an idol.
[0] and [sama] in [okontftusama] are the polite honorific expression of Japane

That is, in Amakusa area where she lives, ‘Contasiot merely a tool used for
prayer but an important device and word that nartta¢ history of hardships over 200
years. Now, let's throw a new look at her explamatiShe stated clearly that “I should
like to esteem the word inherited from our ancedtaill continue to use ‘Contas’.”

2.5. ‘Contas’ and ‘Rosario’ for Hidden-Christian$ today

The followings are the comments about ‘Contas’ &wary by informants of
Hidden-Christians or whose ancestors were Hiddemstdns. That is, from (20) to
(22) are the comments which informants of HiddemigGians explained, and (23) and
(24) are the comments which informants whose aaceswere Hidden-Christians
explained.

(20) It is called foza'ijo] by Catholic believers, but a Hidden-Christiansioet use it.
| have never heard the word [kontatidefore.

(Sato-men, Ikitsuki-cho, Hirado-shi, Nagasaki-ptéflay 7", 2004)

(21) It is called [kontats], [kontasu], [kontaku] and [ozalijo] by Catholic

believers but a Hidden-Christian does not useig.d tool used by Catholic believers.
(Fukaura, Kirifurusato-go, Shin-Kami-Gotocho, Minavatsuura-gun, Nagasaki-pref.
/ March &', 2004)

(22) I have never seen this tool and heard the \\anotatsu] before. Once | have

heard [ozalijo] but | do not know the meaning.

(Kiyama, Ura-go, Naru-machi, Goto-shi, Nagasakitpréarch 12", 2004)
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(23) I have neither seen this tool and nor heagdatbrd [kontatar] before. Once |

have heardrpzalijo] but | do not know the meaning.

(Misaki, Ichibu, Ikitsuki-cho, Hirado-shi, Nagasakief. / May 6", 2004)

(24) 1 do not know the name of this tool. | havetim heard [kontats] nor
[roza'ijo].
(Maeshima, Tomari, Naru-machi, Goto-shi, Nagasa&f-g March 18, 2004)

(Kasuga-cho, Hirado-shi, Nagasaki-pref. / M4y 2004)
(Yamanaka-cho, Hirado-shi, Nagasaki-pref. / May}, 2D04)

From the above comments, we can guess that a Hiddastian of today does
not use ‘Contas’ and ‘Rosario’. From some recordCoflected Letter of Bernard
Thadée Petitieah’ we can confirm that Hidden-Christians used ‘Corask in those
days from about 1860 to 1880. However, they grdgiladt the usage of ‘Contas’ with

the lapse of time between about 1870 and today.

3. Conclusion

From the fact that “K&R distribution area” fallingrecisely on the distribution of
“Hidden-Christians,” together with the record weiitin the books published from about
1580 to about 1640 and the books published by Bérfibhadée Petitiean at Nagasaki
from about 1860 to about 1880, we can conclude‘@witas’ was received as the name
of a tool in “K&R distribution area”™— Coastal area and Remote island area of
Northwest Kyushu region. And ‘Contas’ was succeeogdiidden-Christians up until
about 1870.

From the distribution of ‘Rosario’ and the booksblished by Bernard Thadée
Petitjean, we can conclude that ‘Rosario’ was regkias an innovative word meaning
Rosary by Catholic believers after about 1870. Aodh these books, we can confirm

" He published and distributed a lot of books abGristianity for Hidden-Christians of the era
concerning Rosary with an intention to bring themclbto the Catholic Church. There were some records
which show that Hidden-Christians received Rosaryplace of ‘Contas’ named by them. Please see
Junshinjoshitankidaigaku Nagasakichihobunkashikejtky(ed.) (1986)Puchijan Shikyo Shokanshu
(Collected Letter of Bernard Thadée Petitjeadgasaki: Junshinjoshitankidaigaku.
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that the Catholic propagators of the age had acommsness that ‘Rosario’ is the best
name for Rosary because the tool and the prayeams m&med ‘Rosario’ in connection
with Virgin Mary and Rose, both of which are thougits the best creatures of God.
However, from the comments for ‘Contas’ and ‘Rosaby informants, we should
acknowledge the situation such that some Cath@lievers of that age still used only
‘Contas’ instead of ‘Rosario’ as the name of Rosary

Judging from the distribution of ‘Contas’ and ‘Rdsaand the informants’ level
of consciousness about these two words, ‘Rosaas’ ¢tome to be used in place of
‘Contas’ in Coastal area and Remote island aredasthwest Kyushu region where
‘Contas’ had been used since™@entury, because ‘Rosario’ was considered an
innovative word which had special meaning in théhGlc Church and hence ‘Contas’
was considered an obsolete dialect. Consequehtydistribution area of ‘Rosario’ is
widening now with the propagation of Catholic Chhas in Central part of Kyushu
region, but the word ‘Rosario’ is yet to be fullgceived in Southeast Kyushu region
where the faith of Catholic Church does not dissexte wide enough across the area up

to now.
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